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Is an Established Sunna

Alab's Messenger @ said, “The best of my ummah s
the generation in which I was sent, and then those who
come after them” (Reported by al-Bukhari and Muslim
from Abu Hurayrah). An-Nawawi said, “The scholars
have agreed chat the best of generations is his # genera-
tion, meaning his companions... and what the majority
of scholars arc upon is that cvery Muslim who saw the
Prophet @ — cven if only for an hour — is from among,
his companions.”
What was a common practice by the women of that
generation from among the Sahabiyyat is that they would
marry aftcr their husbands died or were killed, with the
exception of the Mothers of the Belicvers 48, who were
forbidden for any man after the Prophet &. And if we
were to cxamine the books of biographics and historics
we would rarcly find a woman from among thosc belicv-
ing, noble, pious women who did not remarry after the
passing of her husband, regardless of whether or not she
had children. Likewisc, we have never read that any of
the men or women around her criticized her for remarry-
ing or accused her of not being loyal to her first husband!
And whoever defames a woman that has married another
man after her husband died or was killed should beware
of opposing something which Allah 8 has legislazed and
permiteed for His slaves. Thus, if there is a woman whose
husband passes away and she remarrics, and then he pass-
es away and she remarrics, and then he passes away and
she remarics — and 5o on as much as Allah wills, cven if a
hundred times — and then somconc comes and censures
and forbids her without a shar'i justification, but rather
on the basis that this is “shameful,” thereby placing a false
understanding of “shame” that is rampant among many
people — cexcept for those whom our Lord has protected
~ over and above the halal that Allah has permitted or the
haram that He has forbidden — then such a censorious
individual should fear for his worrisome condition.
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In “Al-Mahbar” by Abu Jafar al-Baghdadi, there is a section he
titled, “The Names of Women Who Married Three Times or More,”
and among them he mentions a collection of the best of the Sahabi-
yyat d.

Furthermore, the Sahabah 4 would race to propose to a Muslim
woman whose husband had passed away and to care for an orphan
whose father had passed away. Accordingly, were the Sahabah igno-
rant of the wisdom supposedly grasped by those women today who
opposc the marriage of widows? Where is the belicf of such women
in that the Sahabah were the greatest of people after the prophets?

Furthermore, from among the daughters and granddaughters of
our prophet & were those who married once, twice, and thrice. Ibn
Kathir & said, “Zaynab was married by Abul-As Ibn ar-Rabi’ Ibn
“Abdil-‘Uzza Ibn ‘Abdi Shams Ibn Abdi Manaf, the son of Khadijahs
sister — his mother was Halah Bint Khuwaylid — and she borc him a
son named ‘Ali and a daughter named Umamah Bint Zaynab who
was marricd to ‘Ali Ibn Abi Talib... Ali dicd when she was with him.
‘Then afier him, she marricd al-Mughirah Ibn Nawfal Ibn al-Harith
Ibn ‘Abdil-Muttalib” (al-Bidayah wan-Nihayah).

He also said, “As for Umm Kulthum, Amirul-Murminin ‘Umar
Ibn al-Khattab marricd her and she borc him Zayd. ‘Umar died and
she married after him the sons of her uncle, Jafar, onc after another;
she marricd wn Ibn Ja'far and he dicd, then his brother Muham-
mad marricd her and then dicd, then their brother “Abdullah Ibn
Jafar marricd her and she died while she was with him” (al-Bidayah
wan-Nihayah).

Yes, Umm Kulthum marricd four men, and she is who she i: the
granddaughter of the Prophet @ and the daughter of ‘Al and Fati-
mah @, and nota single cyclid was barced a¢ her, not asingle tonguc
criticized her, and she did not hear a single wretched statement to the
effect of, “Woc to you, how could you forget your first husband and
what was between you of companionship and love?”

Likewise, there is a good cxample for the belicving women in
the Sahabiyyah Asma Binc ‘Umays, the performer of two hijrahs —
may Allah be plascd with her and her husbands. It is mentioned in
“Marifat as-Sahabah” by Abu Nu'aym that “she performed hijrah
wich her husband Ja'far Ibn Abi Talib. In the land of al-Habashah,
she bore him ‘Abdullah, Awn, and Muhammad... Then Jafar was
killed, so Abu Bakr as-Siddiq # married her and she bore him Mu-
hammad Ibn Abi Bak as-Siddiq in the year of the Farcwell Haj ac
ash-Shajarah. Then Abu Bakr passed away, so ‘Ali Ibn Abi Talib &
‘married her and she bore him Yahya Ibn ‘Ali Ibn Abi Talib.”

Likewisc, “Khawlah Bint Qays Ibn Qahd Ibn Thalabah al-Ansa-
riyyah, Umm Muhammad — and it was said, Umm Habibah. Her
husband Hamzah Ibn Abdil-Murtalib was killed, so an-Numan Ibn
“Ajlan al-Ansari married her”

And in “Usud al-Ghabah” by Ibnul-Athir, he says, “Atikah Bint
Zayd was married by ‘Abdullah Tbn Abi Bakr. Then when he was
killd, al-Faruq “Umar marricd her. Then when he was killed, az-Zu-
bayr Ibn al-Awwam married her.”

And you should ponder, O Muslimah, how a woman can remar-
ry afier the likes of Abu Bakr as-Siddiq, ‘Umar Ibn al-Kharwb, Ali
Ibn Abi Talib, and Hamzah Ibn ‘Abdil-Muttalib!

“These arc just a fow of the many cxamples from the history of
the women belonging to the best generation. And if we were to try
to count the number of women who remarried after their first hus-
bands, we would not be able t do so.

“Those widows who oppose remarrying — may Allsh guide them
to that in which there is good for them in the Dunya and the Akh-
irah — have some doubts. Among them is that any woman who is

Figure 63 Marrying Widows Is an Estabished
Sunnah (Rumiyah 4 2016, 32)

There's no doube that with the return of the Khilafah,
the establishment of the Islamic State, and the revival
of the laws of the Sharfah that were abandoned and
the rulings that were concealed, the minds of many
women became enlightened and were illuminated by
our noble shari'ah. Thus, the female slaves of Allah in
the Islamic State became more knowledgeable of the
affairs of the religion and of that which the Lord of
creation had obligated upon them, particularly with
respect to ‘aqidah and tawhid, both of which were
polluted in the lands of shirk.

‘The Most Firm Handhold of Iman

Know, O bondwoman of Allah, that Islam is to
surrender to Allah through Tawhid, to submit to Him
through obedience, and to disavow shirk and its peo-
ple. Wala and bara are two of the principles of Islam
according to ijma’ (consensus), and they are from the
testimony of “La ilaha illallah.” A Muslim s not called
a Muslim uncil he disavows kufr and its people, even
if they are his closest relatives.

A woman may say, “But my wala is to Allah, His
Messenger, and the believers, and the greatest evi-
dence of that is that I live in Dar al-Iilam and en-
joy the blessing of the sharfah of mankind’s Lord!”
So know that having wala for the kuffar is not only
through aiding them and supporting them against
the Muslims. Rather, simply harboring love and affec-
tion for them and approving of them are examples of
wala. Concerning love and affection, their place is in
the heart, and the heart is the master and shepherd
of the limbs. Imam Ahmad reported in his musnad
that al-Bara Ibn Azib # said, “We were sitting with
the Prophet ¢ when he asked, ‘Which bond of Islam
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WALA AND BARA,
O Women

is the strongest?’ They said, “The prayer.” He said, ‘It
is good, but it is not it.’ They said, ‘The zakah.” He
said, ‘It is good, but it is not it They said, ‘Fasting
Ramadan.” He said, ‘Tt is good, but it is not it They
said, “The hajj.’ He said, ‘It is good, but it is not it.”
‘They said, Jihad.” He said, ‘It is good, but it is not it.
Indeed, the strongest bond of Islam is to love for the
sake of Allah and hate for the sake of Allah.”

Sulayman Al ash-Shaykh @ said, “So, can the
religion be complete or the banner of jihad and the
banner of commanding good and forbidding evil be
raised except through loving for the sake of Allah,
hating for the sake of Allzh, having enmity for the
sake of Allah, and allying for the sake of Allah? And
if the people were to agree on a single path and on
mutual love with no enmity or hatred, there would
be no means of dividing between truth and falsehood,
nor between the believers and the kuffar, nor between
the allies of ar-Rahman and the allies of Shaytan”
(Ad-Durar as-Saniyyah).

‘There Has Emerged Between Us and You Enmity
and Hatred

‘There s no wala without bara. Yes, you live amongst
the muwahhidin and your wala is to Allah, His Mes-
senger, and the believers, but do you disavow yourself
of the enemies of Allah and the religion?

Perhaps on the list of contacts in your phone there s
someone from among your family, relatives, or friends
who curses the Islamic State and openly declares their
enmity towards its leaders, and perhaps some of your
conversations with your relatives contain enmity and
hatred for the Khilafah and its soldiers of which Al-
lah is aware, but you're neither worried nor concerned
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IS POISONOUS
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The relationship between a husband and his wife
transcends the limits of this world. Due to the impli-
cations of the Hereafter, it rises beyond mere desire
and pleasure. Accordingly, Allah shall place — by His
permission — the believing men and women into gar-
dens of eternity, as confirmed by His words, “Gardens
of perpetual residence; they will enter them with who-
ever were righteous among their fathers, their spouses
and their descendants” (Ar-Rad 23). And indeed, it
is from the wisdom of Allah that He made perfection
something that is impossible for humans to achieve.
Instead, He made us imperfect and fallible, and this
is one reason why no home is completely spared of
family problems.

However, some spouses — be they men or wom-
en — are not careful when it comes to exposing their
homes to gossip and idle talk. We often find husbands
talking about the problems that happen between them
and their wives in both private and public gatherings,
and also find that wives do so as well. Each of them
‘might mention the other, in the latter’s absence, with
displeasing terms. These acts, by virtue of the Shari'ah

and customary practice, however, are undoubtedly
dispraised.

‘You Must Not Backbite One Another

Backbiting is  disease of the tongue that only in-
curs ruin and loss. “Indeed, people are only cast face
first into the Fire due to the harvest of their tongues”
(Reported by Ahmad from Mu'adh Tbn Jabal).

Allah said, “Do not spy or backbite each other.
‘Would one of you like to eat the flesh of his broth-
er when dead? You would detest it” (Al-Hujurat 12).
This “each another” did not exclude husbands, nor
did it exclude wives. Neither of them is allowed to
backbite the other — even when one is right concern-
ing his claims. Allah’s Messenger @ said, “Do you
know what backbiting is?” They said, “Allah and His
Messenger are more knowledgeable than us.” He said,
“It is mentioning your brother in terms he does not
like.” They said, “What if there is something I say that
is true of my brother?” He said, “If there is something
you say that is true of him, you have backbitten him,

Figure 65 The Flesh of Your Spouse Is Poison-
ous (Rumiyah 7 2017, 30)



